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is 'bhavarupa'. In this way 'arthapatti5 or 'anumana' go to
establish this 'ajnana.9

And with reference to the empirical statement like the
self is luminous Tadmapada' proceeds to show that the self
is the sufficient cause ; 'Pratyagatman9 is of this nature of
consciousness ; and yet there is the 'brahmasvarupa anava-
bhasa' (non-appearance of the being of Brahman) for we
have such expressions as 'nasti' (is not) and 'naprakasate'
(does not appear).

This consciousness is the 'adhisthana' and the form iu
which it is apprehended is its 'karya' (product or effect). It
is only what there is a'Pratibandha for this 'adhisthana'
that we apprehend its 'Karya', as other than itself. And
since the 'avarana' has 'avidyasambahdha', it  is quite
probable that the former has Sanirupitakarata' (indetermis-
nate form).

Objection : Even though it is "svayam prakasam\
there is non-apprehension in the case of 'purusanatara sam-
vedana' (apprehension of another person). Why can't we
accept the same 'agrahana5 here too ?

Reply : No, In the case of apprehending another
person that person is an other. Because of this otherness,
we can speak of 'agrahana' there. But Brahaman is not
other, but pratyak (immediate experience). Consequently
a cause other than 'ajnana' can not be found here. For the
'anavabhasa' of Brahman there is sufficient cause in the
form of 'ajnana' which functions as the 'pratibandha5 of the
self and which is "tadgata naisargika siddha avidya sakti'-
Since Brahman is 'pratyaksvarupa9 (the form of one's self)